Mäori, Chinese, and the Treaty of Waitangi           by Colin Knox, Ngati Raukawa
E nga mana, e nga reo e nga tangata katoa, he mihi mahara ki a koutou kua huihui mai nei i runga i te kaupapa o tenei ra. Tëna koutou, tëna koutou, tëna tatou katoa.
What does it mean to be Mäori?  These are the values to which the great majority of Mäori still subscribe.  They are the values of family survival.

1. Tikanga

Tikanga (custom lore) should be used as a basis of all important decisions because it remains valuable as a guiding principle and a source of wisdom.

2.  Mana

As leaders we will display integrity, generosity, bravery, humility, respect, commitment to the community, explaining things in a way which binds people together, facilitating rather than commanding,  and encouraging people to participate in all the important decisions which affect them.
3.  Whakapapa

We will relate to people and share our resources on the basis of our kinship rather than on the basis of legal responsibility or ownership. 

4.  Wairuatanga

The spiritual world is an important part of reality which must be accommodated on a day to day basis in everything we do.

5.  Kaumatuatanga

Kaumatua continue to play a crucial role in keeping families and the community together, though the role has become more difficult as people look to Kaumatua for guidance in the world of business as well as in their traditional leadership role. 

6.  Utu

Maintaining balance and harmony through “give and take”, reciprocal obligations, honesty in all things, the punishment of wrong doing and the exchange of gifts are still essential practises which increase the well-being of our community. 

7.  Kaitiakitanga

We acknowledge our spiritual connection to the environment and the resources we work with, taking only what we need and increasing its value to us, preferring the best materials and practices rather than the cheapest.
8.  Whakawhanaungatanga


Family bonds are very important in deciding what action to take, with discussion at as many meetings of the family as necessary to make decisions which benefit everyone rather than just some individuals.

9.  Manaakitanga

We will express love and hospitality towards people, particularly to visitors to our home, ensuring that they have plenty of food and a place to rest.
10.  Hui

People must be able to participate in all the important decisions which affect them, attending meetings where accurate information is available in a readily accessible format, with discussion at as many meetings as is necessary to reach a consensus.
As we interpret these values, we should be aiming to achieve a relationship which is based on generosity and the desire to reach agreement on any issues which may arise.  This implies that decisions will be made by consensus, and that we will continue to discuss any issue until we can reach agreement.  We should also aim to ensure that any interaction between us will enhance the mana of both parties. This was the promise of the Treaty, that Mäori should retain their physical resources and live their lives in accordance with these values.  
The reality was that even while the ink was drying on the Treaty, settlers were being recruited in their hundreds and thousands to come and occupy this supposedly vacant land.  Even if the British officials had wanted to uphold the Treaty, once a British political administration was put in place the demands of settlers who knew nothing about the Treaty but had been sold tracts of land lead to conflict and the loss of land through confiscation and mainly forced sale.  The Treaty was signed in 1840, and in 1865 a Mäori Land Court was established to impose individual titles on communally owned land.  In 1867 Mäori in Northland were forbidden by a new law, the Oyster Act, to supply oysters to the lucrative Auckland market.  They had to apply for a permit to harvest their own oyster reserves.  A new law forbidding the use of traditional Mäori fishing nets effectively excluded Mäori from the grey mullet fishing industry which they dominated in the first half of the nineteenth century.
In 1840 Mäori owned all 66,400,000 acres of New Zealand.  By 1860 there were only 21,400,000 acres still in Mäori hands. By 1890 Mäori owned 11,079,486 acres and by 1920 Mäori owned 4,787,686 acres.  By 1975 this had dropped to 3 million acres.
Prior to a British styled Parliament and police force and the churches taking over the leadership of the people, order was maintained through a system of traditional hierarchy and public opinion, which had frequent opportunity for expression because everything was subject to public discussion and consensus decision.  For the first seventeen years of the Parliament Mäori were excluded from standing or voting. Then four special Mäori seats were established – so that over half of the population could never determine the policies and laws of the country.
All of these things, and this is only a hint of the changes which overtook Mäori since 1840, have left a people who were mainly rural and lived a life based on the land, the sea, and the seasons, feeling bewildered and powerless.  The extent of European contempt for any other culture than its God-given own has been a difficult and bitter realisation for Mäori.  In particular the spiritual relationship between people, and between people and the environment, is of paramount importance and has suffered the most damage at the hands of the European Treaty partner.

But the promise of the Treaty – the deal done between the Crown and Mäori – has never been surrendered.  Putting it simply, what Mäori want is to be able to control the way in which they organise their lives and the services necessary to sustain their families in a situation where the traditional basis of their livelihood has been taken from them.  From time to time New Zealand Governments have considered this idea, but have always responded that Mäori need to be protected by the Government, and that in the future there may be a time when Mäori will be sufficiently “Europeanised” to determine, among other things,  how their children will be educated, and what aspects of Mäori culture and tradition can be expressed without regulation.  
The relationship between Mäori and the Chinese community in New Zealand has never been problematic.  In the small rural town where I was born and raised there were many Chinese families, and still are.  The older ones who did not speak much English kept to themselves pretty much, but their children grew up among everybody else.  There  was considerable respect among Mäori for the hard working and family orientated Chinese.  They shopped locally, paid their bills, and were honest traders.  There was some inter-marriage with Maori, and that never seemed to be a problem either.  I recently attended the 125th anniversary of my primary school, and it was great to see a good attendance by the Chinese who went to school there.  We were delighted to see each other again.  That’s how it was for us.  Perhaps it was different in the bigger towns and cities.
In pressing for the recognition of the Treaty, Mäori do not have any issues with Chinese or any other ethnicity.  The concern Mäori have is that the Government will use New Zealand’s growing multicultural population as an excuse to ignore the Treaty and the agreement that was made only a few generations ago between supposedly honourable people.  Mäori are not concerned that the Pakeha may not be primarily European in the future – why should they be?  The presence of other races who have also experienced cultural and physical displacement may even be helpful.  The basic issue is the attitude that new New Zealand residents have toward each other and toward the land and the sea.
So, for Mäori, we would welcome greater understanding of the values and spiritual connections behind our preferred ways of living and our more obvious cultural expressions.  After a century or more of appalling service by education and health providers we need patience and understanding as we learn to adapt to the realities of present day New Zealand, and adapt it to our needs and beliefs.  The Mäori vision is a long term one.  We see it as important that our families survive as identifiable families who know their ancestry and history even a thousand years from now.  We want our children to learn the things we think are important for them to live safely and in harmony with their neighbours and with their environment.  We don’t have any problem with other New Zealanders wanting the same things for themselves.  
I recently read something written by Stephen Young which said: “As a matter of principle, ethnic communities support the Treaty of Waitangi.  The Treaty gives them, along with the other non-Mäori people, the historical, consitutional and legal basis for being in New Zealand.”  I rather like this view.  Mäori didn’t invent “biculturalism”, but don’t like the term “multiculturalism” if it means that there are parties other than the Government involved in Treaty negotiations.  As far as Mäori are concerned the Treaty issues are simple:  Mäori need the means to take their proper place as equal partners in the future of New Zealand, without having to sacrifice their beliefs and their culture.  I think Stephen Young is saying that Chinese (and other newcomers to New Zealand) want the same thing. 
If Chinese are feeling left out of the Treaty debate, then get involved.  Support what you believe is fair and just.  Get on your computer and go to the Waitangi Tribunal website where you will find its reports and comments on issues such as the Foreshore and Seabed issue.  Talk to Mäori about their hopes for the future.
Anyone who has a genuine respect for other people and a love and connection with the land and the environment and wants to raise their family here is welcome.  However, anyone who sees New Zealand as a staging post or as a foreign resource to be exploited,  is welcome to leave.  This comment applies to all races and cultures. 
